On the Utility and Liability
ot History for Life
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Foreword

“Moreover, | hate everything that only instructs me without increasing or immediately
stimulating my own activity.”' These words of Goethe’s, a boldly expressed ceterum censeo,”
provide an appropriate beginning for our observations on the worth and worthlessness
of history.” My purpose here is to demonstrate why instruction without stimulation,
why knowledge that inhibits activity, why history as a costly intellectual superfluity
and luxury must, in accordance with Goethe’s words, arouse our intense hatred — for
the simple reason that we still lack the most basic necessities, and because the superfluous

1s the enemy of necessity. To be sure, we need history; but our need for it is different
from that of the pampered idler in the garden of knowledge — regardless of the noble

condescension with which he might look upon our crude and inelegant needs and
afflictions. That 15, we need it for life and for action, not for the easy withdrawal from
life and from action, let alone for whitewashing a selfish life and cowardly, base actions.

1 Letter from Goethe to Schiller, December 19, 1798,

2 Latin: but I am of the opinion. Allusion to the famous sentence with which the elder Cato
1s purported to have closed every speech before the Roman Senate: “But I am of the opinion
that Carthage must be destroyed.”

5 In German: Historie. This 1s the word Nietzsche uses throughout the Foreword, along with

derived terms such as historisch. In the argument of the text he will also deploy the word Geschichte
and frequently move between the two words. We have given an indication of his usage of the

two terms 1n the notes that follow on section 1. In German Geschichte has the meaning of
“event” or “happening,” being closely connected with Geschehen as that which has taken place.
It refers primarily to the events that are retold, but has also assumed the meaning of a report
of specific events in terms of their unfolding and connections. Historie comes from the Latin
historia, meaning “inquiry.” In this second Untimely Meditation Nietzsche 1s taking to task not
simply “history” as a chronicling or recording of what has happened and of events, but his-
tory 1 the wider sense of our need and desire to look backwards and recollect, to pursue
“inquirv” in this historical sense.
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We only wish to serve history to the extent that it serves life, but there is a way of
practicing history and a valorization of history in which life atrophies and degenerates:
a phenomenon that 1t will likely be as painful as it 1s necessary to diagnose in the

striking symptoms of our present age.

[ have sought to depict a feeling that has often tormented me; I am taking my revenge
on it by exposing it to public scrutiny. Perhaps this depiction will cause someone or
other to declare that he 15 also familiar with this feeling, but that I have not experi-
enced 1t in all its purity and originarity, and that I hence have failed to express it with

~ the confidence and maturity of experience that it requires. A few people may, perhaps,

make this assertion, but most will say that it is a wholly perverse, unnatural, repulsive,
and downright illicit feeling; indeed, they will say that by feeling it, I have proven
myselt unworthy of that powerful historical orientation of our age, which, as is well
known, has made itself evident for two generations now, particularly among the Germans.
However, the very fact that I dare to go public with the natural description of my
feeling will tend to promote rather than injure general propriety, since I will thereby
give many the opportunity to say flattering things about the aforementioned orienta-
tion of our age. But [ stand to gain something for myself that is worth even more
than propriety — to be publicly instructed and set right about our age.

The observations offered here are also unfashionable® because I attempt to understand
something in which our age justifiably takes pride — namely, its historical cultivation
— as a detriment, an infirmity, a deficiency of the age, and furthermore, because I am
even of the opinion that all of us suffer from a debilitating historical fever and that
we at the very least need to recognize that we suffer from it. But if Goethe was cor-
rect in saying that when we cultivate our virtues we simultaneously cultivate our faults,’
and 1f, as everyone knows, a hypertrophied virtue — and the historical sensibility of
our time seems to me to be just such a hypertrophied virtue — can cause the demise
of a people just as easily as a hypertrophied vice, then perhaps just this once I will be
permitted to speak up. By way of exculpation, I should not conceal the fact, first, that

I have mainly drawn the occurrences that aroused in me those tormenting feelings

from my own experiences and that I have drawn on the experiences of others only
by way of comparison, and second, that it is only to the extent that I am a student

of more ancient times — above all, of ancient Greece — that I, as a child of our time,
have had such unfashionable experiences. But | have to concede this much to myself
as someone who by occupation is a classical philologist, for I have no idea what the
significance of classical philology would be in our age, if not to have an unfashion-

able effect — that 15, to work against the time and thereby have an effect upon it, hope-
fully for the benefit of a future time.

I

Observe the herd as it grazes past you: it cannot distinguish yesterday from today, leaps

about, eats, sleeps, digests, leaps some more, and carries on like this from morning to
night and from day to day, tethered by the short leash of its pleasures and displeasures

to the stake of the moment, and thus it is neither melancholy nor bored. It is hard
on the human being to observe this, because he boasts about the superiority of his
humanity over animals and yet looks enviously upon their happiness — for the one

4 In German: unzeitgemdss.
5 See Goethe. Dichituno und Wahvheit { Poetrv and Truth). 11T, ch. 13,
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duration. Anyone who cannot forget the past entirely and set himself down on the
threshold of the moment, anyone who cannot stand, without dizziness or fear, on one
single point like a victory goddess, will never know what happiness is; WOIse, he will

never do anything that makes others happy. Imagine the most extreme example, a human
being who does not possess the power to forget, who is damned to see becoming
everywhere; such a human being would no longer believe in his own being, would
no longer believe in himself, would see everything flow apart in turbulent particles, and
would lose himself in this stream of becoming; like the true student of Heraclitus, in

the end he would hardly even dare to lift a finger. A

just as the existence of all organic things requires not on
A human being who wanted to experience things in a thoroughly historical manner

would be like someone forced to go without sleep, or like an animal supposed to exist
solely by rumination and ever repeated rumination. In other words, it is possible to
live almost without memory, indeed, to live happily, as the animals show us; but with-
out forgetting, it is utterly impossible to live at all. Or, to express my theme even
more simply: There is a degree of sleeplessness, of rumination, of historical sensibility,® that
injures and ultimately destroys all living things, whether a human being, a people, or a culture.

| action requires forgetting,

v light, but darkness as well.

In order to determine this degree and thereby establish the hmat beyond which the

past must be forgotten if it is not to become the grave digger of the present, we would
have to know exactly how great the shaping power’ of a human being, a people, a cul-
ture is; by shaping power I mean that power to develop its own singular character out

of itself, to shape and assimilate what is past and alien, to heal wounds, to replace
what has been lost, to recreate broken forms out of itself alone. There are people who

possess so little of this power that they bleed to death :

rom a single experience, a sin-

gle pain, particularly even from a single mild injustice, as from a tiny little cut. On
the other hand, there are those who are so little affected by life’s most savage and dev-
astating disasters, and even by their own malicious actions, that, while these are stll
taking place, or at least shortly thereafter, they manage to arrive at a tolerable level of

well-being and a kind of clear conscience. The stronger the roots of a human being’s
innermost nature, the more of the past he will assimilate or forcibly appropriate; and

the most powerful, most mighty nature would be characterized by the fact that there
would be no limit at which its historical sensibility would have a stifling and harm-
ful effect; it would appropriate and incorporate into itself all that is past, what 1s 1ts
own as well as what is alien, transforming it, as it were, into its own blood. Such a
nature knows how to forget whatever does not subdue it; these things no longer exust.
Its horizon is closed and complete, and nothing is capable of reminding it that beyond

this horizon there are human beings, passions, doctrines, goals. And this is a universal
ruitful only within a defined

f1sh, 1n turn,

law: every living thing can become healthy, strong, and :
horizon; if it is incapable of drawing a horizon around itself and too sel

to enclose its own perspective within an alien horizon, then it will feebly waste away

or hasten to its timely end. Cheerfulness, good conscience, joyous deeds, faith in what
is to come — all this depends, both in the instance of the individual as well as in that
of a people, on whether there is a line that segregates what is discernible and bright
rom what is unilluminable and obscure; on whether one knows how to forget things

.

8 In German: historischen Sinne.
9 In German: die plastische Kraft.
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at the proper time just as well as one knows how to remember at the proper tim'e;
on whether one senses with a powerful instinct which occasions should be exper:-
enced historically, and which unhistorically. This is the proposition the reader is invita.:l
to consider: the unhistorical and the historical’® are equally necessary for the health of an indi-
vidual, a people, and a culture. o

Everyone has made at least this one simple observation: a human being’s historical
knowledge and sensitivity can be very limited, his horizon as NArrow as thrflt.of Fhe
inhabitant of an isolated alpine valley; each of his judgments may contain an Injustice,
each experience may be marked by the misconception that he is the ﬁrst to experi-
ence it — yet in spite of all these injustices and all these mjsconceptl?ns, he stands
there, vigorously healthy and robust, a joy to look at. At the samie time, someone
standing close beside him who is far more just and learned grows sick and collapses
because the lines of his horizon are restlessly redrawn again and again, because he can-
not extricate himself from the much more fragile web of his justice and his truth§ and
find his way back to crude wanting and desiring. By contrast, we saw the animal,
which is wholly unhistorical and dwells within a horizon almost no lar.ger than a mere
point, yet still lives in a certain kind of happiness, at the very least Wlifhout boredc;%n
and dissimulation. We will therefore have to consider the capacity to live to a certain
degree unhistorically to be more significant and more originary, insofaﬁr as 1t lays the
foundation upon which something just, healthy, and great, something that is truly-f human,
is able to grow at all. The unhistorical 1s like an enveloping atmospher? in which alone
life is engendered, and it disappears again with the destruction of this _atmospherff* It
is true: only when the human being, by thinking, reflecting, comparmg, an_alymfg,
and synthesizing, limits that unhistorical element, only when a brlght, flashing, 1r1-
descent light 1s generated within that enveloping cloud of mist — thaf: 15, ox?ly by“means
of the power to utilize the past for life and to reshape past events into history oonce
more — does the human being become a human being; but in an excess of lleStOIY
the human being ceases once again, and without that mantle of the unhistorical he
would never have begun and would never have dared to begin. What deeds couldﬁ a
human being possibly accomplish without first entering that misty re.gion of the u1:1h15—-
torical? Or, to put metaphors aside and turn instead to an illustrative example: ima-
oine a man seized and carried away by a vehement passion for a woman or'for a great
idea; how his world changes! Looking backward he feels he 1s blind, listening around
him he hears what is unfamiliar as a dull, insignificant sound; and those things that
he perceives at all he never before perceived in this way; so palpab%y near, colorful,
resonant, illuminated, as though he were apprehending it with all his senses at once.
All his valuations are changed and devalued; many things he can no longer value because
he can scarcely feel them any more; he asks himself whether all this time he was @erely
duped by the words and opinions of others; he marvels that his memory turns mex-
haustibly round and round in a circle and yet is still to weak and exhausted to make
one single leap out of this circle. It is the most unjust condition 1n tha? world, Narrow,
ungrateful to the past, blind to dangers, deaf to warnings; a tiny w‘hlrlpool*o.f hf{:‘.‘. in
a dead sea of night and oblivion; and yet this condition — unhistorical, antlhlstoritcal
through and through — is not only the womb of the unjust deed, but of every just

10 In German: das Unhistorische und das Historische.
11  In German: Geschiclite. See note 3 above.
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deed as well; and no artist will create a picture, no general win a victory, and no peo-
ple gain 1ts freedom without their having previously desired and striven to accomplish
these deeds in just such an unhistorical condition. Just as anyone who acts, in Goethe’s
words, 1s always without conscience, so is he also without knowledge:"* he forgets
most things in. order to do one thing, he is unjust to whatever lies behind him and
recognizes only one right, the right of what is to be. Thus, everyone who acts loves
his action infinitely more than it deserves to be loved, and the best deeds occur in
such an exuberance of love that, no matter what, they must be unworthy of this love,
even 1f their worth were otherwise incalculably great.

[f in many cases any one person were capable of sniffing out and breathing once
again this unhistorical atmosphere in which every great historical event is born, then
such a person, as a cognitive being, would be able to elevate himself to a suptahistorical”
standpoint, something Niebuhr'* once depicted as the possible result of historical reflec—
tions. “History,”™ he says, “when understood clearly and fully, is at least useful for one
thing: so that we might recognize how even the greatest and loftiest intellects of the
human race do not know how fortuitously their eye has taken on its manner of seelng
and forcibly demanded that all others see in this same manner: forcibly, because the
intensity of their consciousness is exceptionally great. Anyone who has not recognized
and understood this fully and in many individual instances will be enslaved by the pres-
ence of any powerful intellect that places the loftiest passion into a given form.”'® Such
a standpoint could be called suprahistorical because anyone who occupies it could no
longer be seduced into continuing to living on and taking part in history,” since he would
nave recognized the single condition of all events:'® that blindness and injustice dwelling
i the soul of those who act. From that point onward he would be cured of taking
history™ overly seriously. For he would have learned, for every human being, for every
experience — regardless of whether it occurred among the Greeks or the Turks, or in
the first or the nineteenth century — to answer the question: Why and to what purpose
do people live? Anyone who asks his acquaintances whether they would like to relive
the last ten or twenty years will easily recognize which of them are suited for that
suprahistorical standpoint. To be sure, they will all answer “Nol.”” but they will give
different reasons for this answer. Some, perhaps, by consoling themselves with the claim
“but the next twenty will be better”” Of such people David Hume once said derisively:

And from the dregs of life hope to receive,
What the first sprightly running could not give. ™

12 See Goethe, Maximen und Reflexionen (Maxims and Reflections), no. 251.
13 In German: dberhistorischen.

14 Barthold Georg Niebuhr (1776—1831), Prussian diplomat and historian.
15 In German: Geschichte.

16 The source of this quotation from Niebuhr is not known.
17  In German: Geschichte.

18 In German: Geschehens.

19 In German: Historie.

20 Quoted in the original English. The passage is taken from Part X of Hume's Dialogues

Concerning Natural Religion (1776), where Hume himself is quoting from John Dryden’s play
Aureng-Zebe (IV. 1).
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We shall call them historical human beings;* a glance into the past drives them on
toward the future, inflames their courage to go on living, kindles their hope that jus-
tice will come, that happiness is waiting just the other side of the mountain they are
approaching. These historical human beings believe that the meaning of existence will
come ever more to light in the course of a process; they look backward only to under-
stand the present by observation of the prior process and to learn to desire the future
even more keenly; they have no idea how unhistorically they think and act despite all
their history,™ nor that their concern with history stands in the service, not of pure
knowledge, but of life. |
But that question, whose first answer we have just heard, can also be answered
differently. Of course, once again with a “No!.” but for different reasons: with the No
of the suprahistorical human being, who does not seek salvation in a process, but for
whom instead the world is complete and has arrived at its culmination in every indi-
vidual moment. What could ten new years possibly teach that the past ten could not!
sSuprahistorical human beings® have never agreed whether the substance of this doc-
trine 1s happiness or resignation, virtue or atonement; but, contrary to all historical
modes of viewing the past, they do arrive at unanumity with regard to the statement:
the past and the present are one and the same. That 1s, 1n all their diversity, they are
1dentical in type, and as the omnipresence of imperishable types they make up a
stationary formation of unalterable worth and eternally identical meaning. Just as the
hundreds of different languages conform to the same constant types of human needs,
50 that anyone who understood these needs would be able to learn nothing new from
these languages, the suprahistorical thinker 1lluminates the entire history of peoples
and individuals from the inside, clairvoyantly divining the primordial meaning of the
different hieroglyphs and gradually even exhaustedly evading this constantly rising flood
of written signs: for, given the infinite superabundance of events, how could he pOs-
sibly avoid being satiated, oversatiated, indeed, even nauseated! Ultimately, perhaps the

rashest of these suprahistorical human beings will be prepared to say to his heart, as
did Giacomo Leopardi:

Nothing exists that is worthy
of your emotions, and the earth deserves no sighs.

Qur being is pain and boredom, and the world
15 excrement — nothing else.

Calm yourself,*

But let us leave the suprahistorical human beings to their nausea and their wisdom:
today we instead want to rejoice with all our hearts in our unwisdom and to make
things easier for ourselves by playing the roles of those active and progressive people
who venerate process. Our evaluation of what is historical might prove to be nothing

21 In German: die historischen Menschen.

22 In German: Historie.

25 In German: die iiberhistorischen Menschen.

24 Nietzsche followed Schopenhauer in his admiration for the work of the Italian poet Leopardi
(1798~1837). The lines Nietzsche quotes are taken from the poem “A se stesso” ("T'o himself™).
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more than an occidental prejudice, but let us at least move forward and not simply
stand still in these prejudices! If we could at least learn how to pursue history better
for the purpose of life! Then we would gladly concede that suprahistorical human beings
possess more wisdom than we do; at least, as long as we are certain of possessing more
life, for then, at least, our unwisdom would have more of 2 firture than their wisdom.
And so as to banish all doubts ahout the meaning of this antithesis between life and
wisdom, I will come to my own aid by employing a long-standing practice and pro-
pound, without further ado, some theses.

A historical phenomenon, when purely and completely understood and reduced to
an intellectual phenomenon, is dead for anyone who understands it, for in it he under—
stands the delusion, the injustice, the blind passion, and in general the whole darkened
earthly horizon of that phenomenon, and from this simultaneously its historical
power.” At this point this power becomes powerless for him as someone who under-
stands it, but perhaps it is not yet powetrless for him as someone who lives.
History,™ conceived as a pure science and accorded sovereignty, would be for human-
ity a kind of conclusion to life and a settling of accounts. But historical cultivation
is beneficial and holds out promise for the future only when it follows in the wake
of a powerful new torrent of life, for example, an evolving culture; that is, only when
1t 15 governed and guided by a superior power, instead of governing and guiding
itself.

Insofar as it stands in the service of life, history” also stands in the service of an
unhistorical power, and because of this subordinate position, it neither could nor should
become a pure science on the order of mathematics, for example. But the question
about the degree to which life needs the service of history at all is one of the supreme
questions and worries that impinges on the health of 2 human bemng, a people, or a
culture. For at the point of a certain excess of history, life crumbles and degenerates
— as does, ultimately, as a result of this degeneration, history itself, as well.

2

That life requires the service of history must be comprehended, however, just as clearly
as the proposition that will subsequently be proved — that an excess of history 1s harm-
ful to hfe. History pertains to the living person in three respects: it pertains to him as
one who acts and strives, as one who preserves and venerates, and as one who suffers
and 1s in need of liberation. These three relations correspond to three kinds of his-
tory: msofar as it is permissible to distinguish between a mommental, an antiquarian,
and a critical kind of history.

Above all, history pertains to the active and powerful human being, to the person
who 1s involved in a great struggle and who needs exemplars, teachers, and comforters,
but is unable to find them among his contemporaries and in the present age. This is
how it pertained to Schiller, for, as Goethe observed,® our age 18 so wretched that

the poet encounters no useful qualities in the lives of the human beings around him.

25 In German: geschichtliche Macht.

26 In German: Geschichte.

27 In German: Historie.

28 See Goethe, Conversations with Eckermann, July 21, 1827
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Polybius, for example,? was thinking of the person who takes action when he called

pohtlca'l h.lstory the proper preparation for governing a state and the best teacher, who
a@mon1shes us steadfastly to endure the vicissitudes of fortune by reminding us of the
mistortunes of others. Anyone who has come to recognize in this the meaning of his-

tory cannot help but be annoyed to see CUrIOUS tourists or meticulous micrologists
climbing about on the pyranuds of great past ages; where he tinds inspiration to emuy-
I;iate and to improve, he does not wish to encounter the idler who, longing for diver
sion or excitemenlf, saunters about as though among the painted treasures ibn a gallery.
SO as Dot to experience despair and disgust amid these weak and hopeless idlers, amid
these excited and fidgety contemporaries, who in fact only appear to be active. the
person who takes action must, i order to catch his breath, glance backward and iI?lter—
rupt the progress toward his goal. However, his goal is some kind of happiness — not
nec':essarﬂy his own, but often that of 1 people or of all of humanity; he shrinks from
resignation and uses history as a means to combat it. For the most part, he can hope
tor no reward other than fame, that is, the €xpectation of a place of honor in the tem-
ple of history, where he can, In turn, serve later generations as a teacher, comforter,

.:-.md admonisher. For his commandment reads: Whatever was once capable of extend-
Ing the concept of “the human being” and of gIving it a more beautiful substance
must be eFernaHy present in order for it perpetually to have this effect. That the great
moments in the struggles of individuals form links in one single chain: that they com-
b:.me to form a mountain range of humankind through the millennia; that for me the
hlghest point of such a long-since-past moment is sl alive, bright, and great — this
1s the fundamental thought in the belief in humanity that expresses itself in the demand

for a mm.umemazl history. Precisely this demand that what is great be eterna] sparks the
most terrible struggle, however. For every other living thing cries out: “No! The mon-

Pku]l habit, the trivial and the common, fill every nook and cranny ot the world, gather
ike a dense earthly fog around everything great, throw themselves in the path that
greatness must travel to attain immortality so as to obstruct, deceive, smother, and suf-

tocate it. But this path leads through human minds! Through the minds of frightened
arfd short-lived animals who constantly return to the same needs and only with great
eftort ward off destruction for a short time. For first and foremost they want only one
thing: to live at all costs. Who could possibly imagine that they would run the difficult
rela_.y race of monumental history that greatness alone can survivel And yet again and
again a 'few awaken who, VIEWing past greatness and strengthened by their zbserva—
tion of it, feel a sense of rapture, as if human life were 3 magnificent thing and as if
the most beautiful fruit of this bitter plant were the knowledge that in an earlier time
some Petson once passed through this existence with pride and strength, another pen-
stvely, a third helpfully and with compassion — all of them leaving behind the sinele
lesson that the most beautifia] hife is led by those who do not hold existence in hibh
regard. While the common human being clutches to this span of time with such grefd
eu.:1d gloomy earnest, those who were on the way to immortality and to monumenta]
o, oo ey e e e TP G, o st i i

g € Ol irony — for what was left of

them to bury! Certainly only that which as waste, retuse, vanity, and animality had

29 See Polybius, Histories, 1. 1. 2.
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always oppressed them, something that now would fall into oblivion after long being
the object of their contempt. But one thing will live on: the signature of their most
authentic being, a work, a deed, a rare inspiration, a creation; it will live on because
posterity cannot do without it. In this, its most transfigured form, fame is something
more than just the tastiest morsel of our self-love, as Schopenhauer called it; it is the
beliet in the coherence and continuity of what is great in all ages, 1t 15 a protest against

the change of generations and against transitoriness.
Ot what utility to the contemporary human being, then, is the monumental view

of the past, the occupation with the classical and rare accomplishments of earlier times?
From 1t he concludes that the greatness that once existed was at least possible at one
time, and that it therefore will probably be possible once again; he goes his way with
more courage, for the doubt that befalls him in his weaker moments — Is he not, 1In
fact, striving for the impossible? — is now banished. Suppose someone believed that
no more than one hundred productive human beings, educated and working in the
same spirit, would be needed to put an end to the cultivatedness that has Just now
become fashionable in Germany; would he not be strengthened by the recognition
that the culture of the Renaissance was borne on the shoulders of Just such a band
of one hundred men?

And yet — so that we might immediately learn something new from the same exam-
ple — how fluid and tentative, how imprecise that comparison would be! If it is to be
ettective, how many differences must be overlooked, with what violence the individi
ality of what is past must be forced into a general form, its sharp edges and its lines
broken in favor of this conformity. Basically, in fact, what was possible once could
only become possible a second time if the Pythagoreans were correct in believing that
when an identical constellation of the heavenly bodies occurs, identical events — down
to individual, minute details — must repeat themselves on the earth as well; so that
whenever the stars have a particular relation to each other a Stoic will jJoin forces with
an Epicurean to murder Caesar,®® and whenever they are in another configuration
Columbus will discover America. Only if the earth always began its drama all over
again after the conclusion of the fifth act, only if it were certain that the same entan-
glement of motives, the same deus ex maching,? the same catastrophe would recur at
fixed intervals, could the powerful human being possibly desire monumental history
i 1ts absolute iconic veracity, that is, with every fact depicted in all its peculiarity and
uniqueness. This is unlikely to happen until astronomers have once again become
astrologers. Until then, monumental history will have no need for that absolute veracity:
it will continue to approach, generalize, and ultimately identify nonidentical things, it
will continue to diminish the differences between motives and causes in order to present,
to the detriment of the causae, the effectus as monumental ~ that 1s, as exemplary and
worthy of emulation. As a result, since it disregards all causes, one would with little
exaggeration be able to call monumental history a collection of “effects in themselves,”

30 See Schopenhauer, “Von Dem, was Einer vorstellt” (“About That which One
Imagines”), ch. 4 of “Aphorismen zur Lebensweisheit” (“Aphorisms for Worldly Wisdom”),
in Parerga und Paralipomena (1851), vol. 1.

31 Allusion to the conspiracy between Gaius Cassius and Marcus Brutus to assassin-

ate Julius Caesar.
32 Latin: god from the machine (¢cf BT note 85 above).
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ge.' What is celebrated at popular festivals a Jury of aesthetic do-nothings, then you can bet that he will be condemned; and this

j}if iit‘;i;?z;iuiésHéf:i;;;:oﬁiﬁzi?gi 815 ;izliylifsf EuCh an leffect in 1tself” not despite the fact that, but precisely b‘emuse, his .judges have cer.emoniously Proclaimed
of the enterprising — not the e histontcd mmigxm i3 s like a:r; amulet on .the heart the canon of monumental art — t{lﬁat_ 1:?, according to our earllt?r ?Xplanatlon, of th.e
fully comprehended would only prove ther o dlceauzes an fe hfe'z::ts‘;i which, once -art that in all ages"‘produced an effect™ whereas for the appreciation of all art that is
chance would never again produce somethino wholly i din?;lot the uture and of nonmonumental F,lmply becguse it 1s cointempm:ary, these Jlldgf:‘? lack, first, the need,
in the past O what it produced second, the genuine inclination, and third, precisely that authority of history. On the
As long as the soul of historiography™ lies in the areat stimuli oh other hand, their instinct t.ells thgm that.art can be murdereq by art: the monumental
person derives from jt- as long as the past must be described as WC; th y f? ‘ PQWt’:‘rful - ?hOUld by o means come o peing again, and to prevent this the?r deploy the author-
as capable of imitation and as possible a secon d time; it is in dan N ;b y O .lmll‘&tlon, « 1ty of the monumental de‘rlved from the past. Thus they are connoisseurs O.f grt becau_se
what distorted, of beino reinterpreted more favorably and 1 ger o ccoming some- they want to do away mtb art altoget.her; thus they masguerade 2s physicians, wh@e
. Y» and hence of Approaching pure : in fact they intend to administer a poison; thus they cultivate their tongue and their

| taste 1n order to explain from their position of fastidiousness why they so persistently
. | fe very same stimuli reject all the nourishing artistic dishes offered them. For they don’t want great art to
cor d;elfa: ;Ezuzﬁ;lr??;;lti:z:i of t}}e past prevails come Into being: the.jlr strategy 1s to say’ “Ijook, great art already exi.stsl” In truth,

_ cal views, then the however, they are as little concerned with this great art that already exists as they are

as if by a gray, unremittine tide, and only 2 few individual o 11 %EddV?Shed away | mfith thz}t art that is coming into. being;' their lives bear witness to this. Monumental
islands above it There seerns ¢ n something wnmar aI;d i e ;s e ECtS rise as i; hlStOI‘}IY 1s the costume under mi"hlch theu: hgtred of all the great and pqwerful people
rare persons who become visible 4t all, much like the colden hi bon zu; ah out tl?_ose of their age masqueradeis as sartlated admlratm-n‘ for the great and powerfuli people of
of Pythagoras claimed to recognize their master 3 Monumegtaltht C El e CFLSCIP} - | past ages, the f:ostumc'm Wh.mh tﬁhey YHHEEP fuously turn the actual meaning Of_ﬂ the
means of analogies: with, seductive similarities 1 rotses s t:hls oryh ecelves by .:: monumental view of hls_tory 1Nto 1its oppoitte; whether they are de‘ar'ly ;?iarare of it or

ageous and fanaticism in those Who are inspired: sug 1 ones 105€ 1;1;  are cour- noht: they act as though their MOtto were I'Je’t the Fiead bury the 11:V111g. | |
the hands and heads of talented eoists and wicked f;natics hen elmﬁgmes this history in ;‘_ Fach of | these three_ types of history is val'Id only in one soil and in one climate; in
princes murdered. wars and revolutions incited o th; numbzpifhm Iffe aclieitr?}’ed, "; any other it deve_lops INto the most devastatmg weed. If the human bemg. Who warnts
In themselves” — that is, of effe cts without su ic;ent 365 — firther 1storical “eftects to create somethn"lg great needs the past at all, then he takf:s control o*f it l:?y means
as a reminder of the damage that monumentsz] history can caus . nerease. 50 much of monumental I?lstory; those, on the other hand, who WISI? fo remain within t}%e
active human beings, regardless of whether they are 200d oF eejiTo'ng P_OW@IfUI and 1‘621111-1 of Fhe ljlabitual and the time-honored, foster the past 1111 .thaj: manner of anti-
effect it would have if j¢ were scized and exploited by the Do : Juszlfnﬂgl.ne'the | quarian hlst:orlans; and onlz th.OSﬁ’: who are oppressed by the affliction 01'" Fhe present
Let’s take the simplest and most common example, g ict};re t ess anlfmactlve. | | and w}}o WlSh.tO throw 0 this burden at all costs sense the need for critical history
tic and insufficiently artistic natures clad and armo'red irriJ the A thﬁ: S - that s, for l?lstary that Judges and co:fsl_clemps. Muc? _haﬁr o St frf.:)m tl?e the:ught—
art: against whom will they now turn their weapons! Against f;;l;umemal hls_thY of - 16‘:55 transplantlng of these plants: the critic without af iction, the anfiquarian without
- arch-enemies, the piety, the connoisseur of greatness unable to create something great are just such plants

Stl"Orlg ardStiC SpititS‘ lI' 1 Ol:hEl’ ﬁVO]dS . [’] al h h \¥; {IED'E‘] 1CTA E[I H.Hd h.() Ll
’ , AZAINSt those WO Oone " h ' . Lre CIll ave
_ ‘ o dre Capable Of U.—Llly leﬂrlllilﬂ' t ﬂt, alleIlated fIOI‘Il the n&tural 5011 tllat nurt St . = C S { p

translating what they have f as weeds.
cted; their air is darkened | '

half-understood mony
‘ ment .
of a great past, as if they wanted to say: “Look, this is the only true and real art: of |

AV - . . . - 2 1
hat concern to you 15 art that is just coming inta being or has not yet been realized!” Second, history pertains to the person who preserves and venerates, to him who looks

back with loyalty and love on the origins through which he became what he is; by
means of this piety he gives thanks, as it were, for his existence. By attending with
caring hands to what has subsisted since ancient times, he seeks to preserve for those
who will emerge after him the conditions under which he himself has come into being
— and by doing so he serves life. For such a soul the possession of ancestral household

of popular referendum and majority rule

int : : * . . . . . .
nto the realm of art and thereby forcing, as it were, the artist to defend himself before | -+ effects™ takes on a different meaning, for far from the soul possessing these objects, it

| 1s possessed by them. Small, limited, decaying, antiquated things obtain their own dignity
33 In German: CGeschichtschreibung and sanctity when the preserving and venerating soul of the antiquarian human being

35 Allusion to Goethe’s Faust I 1. 408.
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all of this, his strength, his diligence

manners. j ' "’ '
| rs. "It was possible to live here” he says to himself, “because it is possible to

live h 1] 1 ’ '
e ere and wﬂ in the future be possible to live here, for we are tough and cannot
0¢ broken overnight.” With this “we” he looks beyond his own s

mdlmfiua% €xistence and senses himself to be the spirit of his
and his city. At times he even greets across the

centuries the soul of his people as his own soul:
?

f.-md‘ d.‘lV'IIle their greater significance, to detect traces that are almost extinguished

11:13F1r1ct1vely .read correctly a past trequently overwritten, to quickly undilstsa Z ,tl'io
palimpsests, indeed, polypsests — these are his gifts and his virtues. It was wit}i1 th :
that Goethe stood before Erwin von Steinach’s monumental WOI‘k; the historical 1:5

u -

r D-' ,:36 " = - "
Il;g-DEd German sou.l. It was just such a sensibility and impulse that guided the
talians of the Renaissance and reawsken d in the; ‘ ' ]

¢d 1In their poets the ancient Italian genius

‘¢
tBo a marvelf:ms new resounding of the lyre” as Jacob Burckhardt has expressed it.”’
ut that antiquarian sense of veneration has its greatest worth when it infuse tl:l
m‘odest,_rough, even wretched conditions in which a human being or a peo IS Iz e
Wlth' 2 sn;nple and stirring sense of joy and satisfaction. Just as Nieguhr folz* e}fae 1;’ e
admits with honest frankness that he lived contentedly, without missinc:* art, 1 moon
and meadow among free peasants who had a history. How could his?o ?se?vm?‘?r
better than I:?y binding even less-favored generations and populations to rt}171&ir e t'1 :
l-li?j ;ﬂd- nativedc*n{stoms, helping them settle in, and preventing them from sttzjfi:;

‘ OfClgh lands 1n search of better things for whose '
in battle? zf&t times what ties individuals, as itgwere, to thesepczsxi?;jr?iz;? :Zdif;owr;lipete
to these tiresome habits, to these barren mountain ridges, seems to be obstinzley ZI%Z

imprudence — It 1 ' '
prudence — but it is an imprudence of the healthiest sort, one that benefits the

totality. ' '
ty. Anyone is aware of this who has cVer come to understand the dreadful con—
séquences of the adventurous Joy of migration

transient, curious,
house, his lineage,

the ability to empathize with things

torfeited loyalty to its own past and has succumbed to restless

for new : - . .
with its and evir newer things. The opposite sensation, the contentment the tree feels
r . ] -
. hoots, the happiness of knowing that one’s existence 1s not formed arbitrarily
n : .
Y chance, but that instead it grows as the blossom and the fruit of 4 past that is

its imhers ' '
- her1tanc§ and that ‘thereby €xcuses, indeed, justifies its existence — this is what
&y we are 1n the habit of calling the true historical sensibility. .

36 Reference to Goethe’s essay “Von deutscher Baukunst” (

ten i Strasbourg in 1772 and dedicated to the
Steinach.

| “On German Architecture™) writ-
builder of strasbourg Cathedral, Erwin von

37 lon fr .

2 CQ;OI:E?OE uorfn the celebrated work of Nietzsche’s colleague at Basel Jacob Burckhardt’s
it der feenaissance in Italien (The Ciyilization of the Renai * ’

- . 3 _ € Kenaissance in Italy, 1860). Th

1s from the section on Neo-Latin Poetry” in Part III, “The R evival Of}AHtiqu)ity 's - exeenpt

distance of darkening and confusing
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Now, to be sure, this is not the condition in which the human being would be
most capable of reducing the past to pure knowledge; so that even here we also per-
cerve, as we already perceived in the case of monumental history, that the past itself

“suffers as long as history serves life and 1s governed by the impulses of life. To take

some freedoms with our metaphor: the tree feels its roots more than it sees them:;
however, this feeling estimates their size in analogy to the size and strength of the vis-
ible limbs. Even if the tree is wrong about this: how wrong must it then be about the
surrounding forest, about which it knows and feels anything only to the extent that
it hinders or promotes its own growth — but nothing else! The antiquarian sensibility
of 2 human being, of a civic community, of an entire people always has an extremely
limited field of vision; most things it does not perceive at all, and the few things it
does see, it views too closely and in isolation; it is unable to gauge anything, and as
a result it regards everything to be equally important, and consequently the individual
thing to be too important. There is no criterion for value and no sense of proportion
for the things of the past that would truly do them justice when viewed in relation
to each other; instead, their measure and proportions are always taken only in relation
to the antiquarian individual or people that looks back on them.

This always brings with it one immediate danger: ultimately, anything ancient and
past that enters into this field of vision is simply regarded as venerable, and everything
that fails to welcome the ancient with reverence — in other words, whatever is new
and 1n the process of becoming — is met with hostility and rejected. Thus, in the plas-
tic and graphic arts even the Greeks tolerated the hieratic style alongside the free and
great style; indeed, later they not only tolerated pointed noses and frosty smiles, but
even turned them mto a sign of refined taste. When a people’s sensibility hardens in this
way; when history serves past life to the extent that it not only undermines further
life but especially higher life; when the historical sense no longer conserves but rather
mumimifies it, then beginning at its crown and moving down to its roots, the tree
gradually dies an unnatural death — and eventually the roots themselves commonly
perish. Antiquarian history degenerates from the moment when the fresh life of the
present no longer animates and inspires it. At this point, piety withers, the scholarly
habit persists without it and revolves with self-satisfied egotism around its own axis.
Then we view the repugnant spectacle of a blind mania to collect, of a restless gath-
ering together of everything that once existed. The human being envelops himself in
the smell of mustiness; by this antiquarian behavior he even succeeds in reducing a
more significant impulse, a nobler need, to this insatiable curiosity — or more accur-
ately, to an all-encompassing desire for what is old. Often he sinks so low that in the
end he is satisfied with any fare and even devours with gusto the dust of bibliographical
minutiae. |

But even if that degeneration does not occur, if antiquarian history does not lose
that foundation in which alone it can take root if it is to serve the well-being of life:
there are still enough dangers that remain, should it become too powerful and stifie
the other modes for viewing history. For antiquarian history understands only how to
preserve life, not how to create it; therefore, it always underestimates those things that
are 1n the process of becoming because it has no divining instinct — as, for example,
monumental history has. Thus, antiquarian history impedes the powerful resolve for
the new, it lames the person of action, who, as person of action, must always offend
certain acts of piety. The fact that something has grown old gives rise to the demand
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that it be immortal; for if we

custom, a religious belief, an inherited political privilege — has
Fhe course of its existence, calculating the entire sum
individuals and generations have felt toward i,

Impious to replace such an antiquity with 2

accumulation of acts of piety and veneration with the
1s still in the process of becoming and is ¢

i e ~and antiquarian modes of viewing the past, a third mode, the
“4h and this once again in the service of Jife In order to live, he must possess, and

flrfm tlme. tD.tll'IlE §mploy, the strength to shatter and dissolve a past; he accomplishes
this by bringing this past before a tribunal, painstakin '

Fogder‘nnmg 1t. But every past is worthy of being condemned — for this
1t 1s with human affajrs: human vi

role in them. It is not justice that

mstances the verdict would

ng that comes into being is
if nothing came into being.”® It takes

be the same, even it spoken by justice itself “For everythi
worthy of perishing. Thus it would be better

great strength to be able_ to live and forget the extent to which living and being unjust
are one and Fhe same thing. Even Luther once expressed the opinion that the world
came 1nto being only due to an act of forgetfulness on God’s part: for if God had

thoug_ht of heavy- artillery,” he would never have created the world. But at times this
very life that requires forgetfulness .

tulness; this is when it ig supposed

the existence of certain things ~ for example, a privile

. 5C, 4 caste, or a dynasty — real]
| g :. really
1S, a S 1

| ‘nd how much these things deserve to be destroyed. This is when its past 1s viewed
critically, when we take knife to i

1S roots, when we cruelly trample on all forms of

iety. It 1 15, 1
piety. It 1s always 2 dangerous process, one that 15, 1n fact, dangerous for life itself and

human beings or ages that serve life by passing judgment on and destroying a past are

th . ' L: ;f'
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, and errors indeed, of their crumes; 1t 18 impossible to fre "
; | . ¢ ourselves completely
Irom this chain. If we condemn

o ! i these aberrations and regard ourselves as free of them,
5 not alter the fact that we are descended from them. A¢ best we arrive at an
antagonism between our nherited, ancestral nature and our knowledge, or perhaps

. * . .
even at the struggle of 2 new, stricter discipline against what was long ago inborn and
' o

o be descended, as Opposed to the past from which
always dangerous because it 1s so difficult to set limits

on s the past, and because second natures are usually feebler than first
Hres. 100 frequently we stop at knowing what is good without actually doing it
= i,

because we also know what s better without being capable of doing it. But here and

on this negating of

38 Goethe, Faust I, 1. 1339-41

add up all the experiences such an antiquity — an old
accumulated over

novelty and to oppose such 2 numerical
single digit of something that
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there a victory 1s nonetheless achieved, and for those embroiled in this struggle — for
those who make use of critical history in the service of life — there is one noteworthy

consolation: the knowledge, namely, that even that first nature was once a second nature,

and that every victorious second nature will become a first nature. —

(]

10
[...]

With the term “the unhistorical” I designate the art and power to be able to forget
and to enclose oneself in a limited horizon; 1 term “suprahistorical” those powers that

~divert one’s gaze from what is in the process of becoming to what lends existence the

character of something eternal and stable in meaning, to art and religion. Science — for
it 1s science that here would speak of “poisons” — views in this strength, in these powers,
antagonistic powers and strengths, for it considers the mere observation of things to
be true and correct, that is, to be scientific observation, which everywhere perceives
only what has already become something, something historical, and nowhere does it
perceive something being, something eternal. Science lives in an internal contradiction
with the eternalizing powers of art and religion, just as it hates oblivion, the death of
knowledge; 1t seeks to suspend all the limitations placed on horizons and to catapult
the human being into an infinite, unlimited light-wave sea of known becoming.

It only he could live in it! Just as in an earthquake cities collapse and are destroyed
and human beings build their houses but fearfully and fleetingly on volcanic ground,
so life caves in on itself and becomes feeble and discouraged when the concept-quake
unleashed by science robs the human being of the foundation for all his security and
tranquillity, his belief in what is lasting and eternal, Should life rule over knowledge
and science, or should knowledge rule over life? Which of these forces is hgher and
more decisive? No one will doubt: life is the higher, the ruling force; for any know-
ledge that destroyed life would simultaneously destroy itself. Knowledge presupposes
life; hence it has the same interest in the preservation of life that every creature has
In 1ts own continued existence. This is the reason why science needs the supervision
and surveillance of a higher power; a hygiene of life occupies a place close by the side
of science; and one proposition of this hygiene would be: the unhistorical and the
suprahistorical are the natural antidotes to the stifling of life by the historical, to the
historical sickness. It is likely that we, the historically sick, will also have to suffer from
these antidotes. But the fact that we suffer from them provides no evidence that could
call the correctness of the chosen therapy into question.

And 1t 1s in this that I recognize the mission of that youth of which I have spoken,
of that first generation of fighters and dragon slayers who will advance a happier, more
beautiful cultivation and humanness, without themselves ever having more than a promis-
ing inkling of this future happiness and comung beauty. This youth will suffer simul-
taneously from the illness and the cure, but despite this they believe that they can
boast better health and even a more natural nature than the generations that preceded
them, the cultivated “men” and “old men” of the present. But it is their mission to
shatter the conceptions that this present age has of “health” and “cultivation” and to
drouse scorn and hatred against these monstrous conceptual hybrids. And the symptom
that will vouch for their greater health will be that this youth will be able to use no
concepts, no party slogans from among the verbal and conceptual coins that are
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currently in circulation, to designate their own being. Rather, their conviction will
derive only from a power active within therm that struggles, discriminates, and analyzes,
and from a feeling for life that is constantly heightened in every good hour. Some may
disagree with the claim that his youth will already have cultivation — but what youth
would consider this a reproach? We may accuse them of being crude and intemperate
— but they are not vet old and wise enough to moderate their demands. But above
all, they do not need either to feign or defend a ready-made cultivation, and they
enjoy all the consolations and privileges of youth, especially the privilege of courageous,
unretlected honesty, and the Inspiring consolation of hope.

[ know that these hopeful individuals have a concrete understanding of these gen-
eralizations and will translate them by means of their own experience into a doctrine
that is personally meaningful. In the meantime, others may perceive nothing but
covered dishes that could possibly even be empty, until one day they are surprised to
see with their own eyes that these dishes are full and that assaults, demands, life drives,

and passions that could not remain concealed for very long are packed into and com-
pressed within these same generahzations. Calling the attention of these skeptics to
time, which brings everything to light, I will conclude by turning to that society of
hopeful individuals, in order to relate to them by means of a parable the course and
progress of their cure, their redemption from the historical sickness, and hence their
own personal history up to that point at which they will once again be healthy enough
to pursue history anew and to make use of the past 1n the service of life in the sense

of the three historical modes described above, namely, the monumental, the antiquarian,

and the critical. At that moment they will be less knowledgeable than the “cultivated
people” of the present, for they will have forgotten much of what they learned and

will even have lost all desire to attend at all to the things that those cultivated persons
want to know. Seen from the perspective of these cultivated persons, their distinguishing
marks are precisely their “lack of cultivation,” their indifference and reserve with regard
to many things that are otherwise celebrated, even with regard to many things that
are good. But when they have arrived at the conclusion of their cure, they have once
again become human beings and have ceased to be humanlike aggregates — that’s quite
an accomplishment! There is sti]] hope. Don’t your hearts rejoice at this, you hope-
ful individuals?

“And how will we arrive at this goal?,” you will ask. At the very beginning of your
journey to that goal the God of Delphi will call out to you his imperative, “Know

thyself” It 1s a difficult mmperative, for this (God, as Heraclitus has satd, “neither con-
ceals nor reveals, but merely alludes.”” What does he allude to?

There were centuries in which the Greeks found themselves threatened by a
danger similar to the one we face today, the danger, namely, of perishing in a flood
of things alien and past, of perishing of “history”* They never lived in proud isola-
tion; on the contrary, their “cultivation” was tor many years a chaos of foreign — Semitic,
Babylonian, Lydian, and Egyptian —~ forms and concepts, and their religion represented
a veritable struggle among the gods of the entire Orient. This is similar to the manner
in which today “German cultivation” and religion represent an internally struggling
chaos of all foreign lands and all prior history. But despite this, and thanks to that

39 Heraclitus (Diels—Kranz edn), fragment 93.
40 In German: an der “Historie” =y Grunde zu gehen.
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became the first cultured people, and hence the model for all future cultured peoples.
be
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physis,“ without interior and exterior, without dissimulation anddcm;ﬂlfer}_l e t,hus o
cept of culture as the harmony of life, thoughF, appearance,fan 7? :mre Jhas w2
learn from his own experience that it was tl}& higher power o T’HOT& nat - that made
the Greeks’ victory over other cultures possﬂ?le, and that evtery increase 1;1 e
is always a necessary step toward the furthering of tme.cultwatlonh-— e.veh o iteem
truthfulness may sometimes do serious harm to that cultlvatedne%s t ;t: is he ® estee

at the time, even though it may hasten the downfall of an entire decorative .

41  Greek: nature. See PTG note 1 above.



